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YETBOPO OUUJY VY CIIO3HAJUA CTBAPHOCTMU:
OIHOC HAYKE, ®UJIO30DPUIJE, YMETHOCTU U1 PEJIMT'UJE
VY nmpenaBamy ce M0Ia3u O HIEje 1a ce Y CIIO3HAjH YKYITHE CTBApPHOCTH MOPajy Y3UMaTH y
003mp cBe "eTnpH JIMHUje Moryhe cro3Haje: Hayka, (Gunozoduja, yMETHOCT U penurrja. Y3
KpaTak OCBPT Ha LIMBHJIM3ALM]CKH TOK IbUXOBOI OJHOCA, Y TIpellaBamby ce NpeoyaBajy HoBa
Bubeba y YMjeM CpeAuIlTy Cy MeTa)OpPUYHOCT, KOJOTEHOCT U CEMHOTHYHOCT ()eHOMEHa y
TIPUPOJIH H JbYJICKOM CTBAapaJIAIlITBY; HA OIIITEM IUIaHY, KA0 M HAa KOHKPETHUM NPUMEpHUMA.

On Bpemena kaj je ®penepux Knemen (Frederic Edward Clements, 1874-1945),
ronuHe 1916, mpemouno na ce cBaka OMJbHA 3ajeHHIIA HA IUIaHETH MOpa IOCMaTpaTH Kao
JeIMHCTBEHH OpraHn3aM, Metadopa je yluia U y pupoaHe HayKe, a ca lOM U pa3yMeBarmbe
ma 0Oe3 ¢Qmrosodpmje Hayka OmBa yckpaheHa 3a CyIITHHY CIHO3Haje (MOBpaTak
eMMCTEMOJIOTHje Ha BEJINKA BpaTa).

VY HajHOBHje BpeMe, y3 TEHETCKH KO I0jaBJbYjy C€ M TEOpHje O OHOIIOIIKIM
KOJZIOBHMa Y3 TIOCTaBJbah¢ IUTAMa Ja JU j& KOOO2eHOCH! OHTOTCHETCKa M CEMHOTHYKA
CYLITHHA, WM je y MUTaky CaMo I[I03ajMHIIA Ha3MBa 3apaj JIAKIIET (U3MIKO-XEMHjCKOT
TymMadewa. 1o je mpyru moBpartak ¢mio3odpuje y mpurmoMoh Haymw. I[IpemodaBameM
JeTepMHUHAIMje TIEPHOJHOT CHUCTEMa XEMHJCKMX eJeMeHara 3JIaTHHM IIPECEeKoM
(monoruHOM 20. Beka), a Takolje ¥ reHeTcKor koa (kpajem 20. Beka), yCIOCTaBUIIC CY ce U
HOBe Be3e Hayke u ymerHocTd. C pyre cTpaHe, HA HOB HA4YMH CE MOCTABWIIO U IUTaHE
eI‘3I/ICTeHI_II/Ije CTBApPHOCTH Kao TaKBE, Iia je TO IINMTakb€ HEMHUHOBHO IMOHOBO BOJWIO M Ka
HOBOM YCIIOCTaBJbakby Be3e n3Mel)y Hayke 1 penuruje.

Prof. Dr. Miloje Rakocevic¢, University of Nis
FOUR EYES IN THE COGNITION OF REALITY:

THE RELATION OF SCIENCE, PHILOSOPHY, ARTS, AND RELIGION
The lecture starts with the idea that in knowledge of the overall reality all four lines of
possible cognition have to be considered: science, philosophy, arts and religion. With a brief
overview of the civilizational course of their interrelatedness, the lecture prefigures new
perspectives, with metaphoricity, codogenicity, and semioticity of the phenomena in nature
and human creation, as their nucleus in general, as well as in concrete examples.

Since the time when Frederic Clements (1874-1945), in the year of 1916, showed
that each plant community on the planet had to be regarded as a unique organism, metaphor
entered natural sciences as well, and with it the understanding that without philosophy
science is deprived of the essence of knowledge (epistemology made a big return).

In most recent times, along with the genetic code, theories of biological code also
appear, posing questions whether codogenicity is ontogenetic and semiotic essence, or it is
only a term borrowed for easier physico-chemical interpretation. That is the second return of
philosophy to help science. By presenting the determination of the periodic system of
chemical elements according to golden ratio (half of the 20" century), as well as the genetic
code (by the end of the 20" century), new connections of science and arts were established.
On the other hand, the question of the existence of reality as such emerged in a new way, and
this question inevitably again led towards a new establishment of the relation between
science and religion.
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Bnanuka Jloc Anbheneca u 3anagne AmMepuke
I[MPUPOJAHE HAYKE 1 TEOJIOTUJA
Koje cy Tauke momupa mpupoaHux Hayka (Owornorwje, pu3nke, MEAUIIMHCKE Tepanmje U
Ip.) 4 Teonorwje kKoje Ou omoryhmie HHXOB cMHCIeHH nujanor? HeomxomHocT
KOMILIEMEHTAPHOT ¥ MYJITHAUCLHILIMHAPHOT MPUCTYIA MOTHYE O] YHELCHHULIC 1a JbYICKY
JaToCT OOIIHKYjy a) ,,ano” crame mpupone (cxsaheHe aHTPOMONOMIKA U KOCMOJIOIIKH)
KOja yclie]] HeMUHOBHOT 3aKOHA SHTPOITHjE TEXKU Xaocy U 0) TPaHCUCHICHTHH ITOPUB Ka
WCTHHUTOM II0CTOjalby KOje He JKEJH JIa 3Ha 32 CMPT U NPOMaUbUBOCT.

JKuBoT ce y xpumhaHCKOM HCKYCTBY HE CXBaTa caMO Kao yCKO ,,MOPAJTHHU'* HIIH
,,IYXOBHU* (HACYIIPOT COMAaTCKOM W (PH3HOJIOMIKOM) HEro Kao KOMIUIEKCHA YHE-CHUIA U
K20 CTBAPHOCT OOrOaHOT XXMBOTA y CBUM AMMEH3HjaMa, OJf aHUMAaJIHOT U COMATCKOT,
MPEKO TCHUXUYKOT M IYXOBHOT JI0 KOCMHYKOT. Teosor ucrpaxyje JbYACKY HPHPOAY Y
BCHO] KOHKPETHO] DaTOCTH (XyMaHa (H3HOJNIOTHja), alld j€ U MEPH Y CBETIY JIMYHOCTH
Xpucra. Jlok Hayka MpUCTyna MHTalky YOBEKA HWHTPOCHEKTHBHUM KPETameM U
TEXHOJIOIIKU TIOTIOMOTHYTHM 3arjielaleM y CaMOr YOBeKa, J0TJIE TEOJOTHja O YOBEKY
MUCKYTYje Kao 0 HeoApeauBoM Ouhy Koje ce MOXe pasyMETH jeIUHO Y CBETIY EerOBOT
OJIHOCA TIpeMa M3BaH-JbYJICKMM CTBapHOCTHMA. Y TOM CMHUCIY MOXXE HIM Mopa OWUTH
JIOAMpa, NpeIUIuTaka WK ToayAapama usMel)y teonoruje n Hayke. CTBOpEH IO CIIUIN
caBpiieHora bora, yoBek He3aycTaBbMBO XHTa Ka cBoMme [IporoTuny, He ycrnokojaBajyhu
Cce Ha XOPHU3OHTY MPHPOAE, jep ,.0e3man” boxwuje JbybaBu TpajHO NpU3UBA ,,0€3MaH"
JBYJICKE c1000Ie.

His Grace Dr. Maxim (Vasiljevi¢)
Bishop of Los Angeles and West America

NATURAL SCIENCES AND THEOLOGY

What are the points of contact between natural sciences (biology, physics, medical therapy
etc.) and theology that would enable their meaningful dialogue? The necessity of a
complementary and multidisciplinary approach arises from the fact that human reality is
detrmined by a) the “fallen” state of nature (understood anthropologically and
cosmologically), which, due to the inevitable entropy tends to chaos and b) transcendental
impulse towards genuine existence which does not want to know about death and
corruptibility.

Life in Christian experience is not understood merely as “moral” or “spiritual”
(contrary to somatic, physiological), but as a complex fact and reality of God-given life in all
dimensions, from animal and somatic, through psychic and spiritual to cosmic. A theologian
explores human nature in its concreteness (human physiology), but it is also measured in the
light of Christ’s personality. While science approaches the question of man by introspecting
movement and technologically assisted observation of the man themselves, theology considers
man as a indefinable being that may be understood only in the light of their relationship
towards beyond-human realities. In that sense, there may be or must be the connection,
permeating, or congruence between theology and science. Created by the image of the perfect
God, man unremittingly rushes towards their Prototype, not finding peace on the horizon of
nature for “abyss” of God’s love eternally invokes the “abyss” of human freedom.




